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Introduction
When preparing my proposal of my title for the meeting I had no idea of title and content of Benedict XVI.`s first encyclical Deus caritas est. The more I penetrate in its essence, the greater joy about its message fills me and I can enrich my talk by it. 

Christian love is the most noble clue for today’s destroyed, confused world immerged in darkness. The title of my talk is rather comprehensive, it refers to several spheres. That’s why I restrict myself mainly to its philosophical and psychological-ethical aspects, applied to the social sphere from a Christian point of view.
Love as a good
People today often put questions about the evil in the world, which seems to increase or does really increase, and that at an unsteady speed of development, through crimes of terrorism, through a mafia net being strengthened globally, through use and abuse of technology, through a steadily higher and higher and more complicated life-style and a higher speed of life, but also through widely spread occultism, diverse superstition and the exercise of white and black magic, both in less developed and in developed countries of the earth. A superficial observer quite frequently arrives at a rash, logically not correct conclusion, namely at denying God’s existence, because of the existence and the increase of evil. Such a man does not do that intentionally, nor because he enjoys it, but because the phenomena observed drive him into uncertainty, fear, unrest, or terror. Whatever he sees, is aimless development, absurdity, which draws everything down behind it, everything he has placed his hopes in. The achievements he relied on only offer him internal stress and external unrest instead of comfort and peace. Created for love, he falls ill because he cannot find it. He cannot love, before he experiences himself that somebody loved him first before. The „twofold commandment to love God and to love your neighbour ... is not mere morality, which would then be placed independently besides the faith in Jesus and besides its visualization in the sacrament: faith, cult and ethos are interconnected as one single reality.“ 
 Love is a great good of mankind and the individuals, not appreciated enough. 
Absence of love, seen as evil
The mysterium iniquitatis remains a mystery still today and forces man to think about it. The other day, there was spread with us, by e-mail, a true incident about a university professor who considered the existence of evil a proof of the non-existence of God, and about a student who assumed that evil did not exist as a specific substance. He proved evil as the absence of good, similarly the existence of coldness as the absence of warmth and the existence of darkness as the absence of light. The name of that student was Albert Einstein.

Evil is the absence of good. It is connected with the good like a parasite in order to win it as a victim for itself, and it simulates being the good, it would like to appear like it and therefore imitates the good. Whoever does evil, and nobody is excluded from this negative experience in life, is confused by it and chooses instead of the true good only its caricature – something seeming to be good; instead of gold he only chooses a metal gleaming falsely. The consequences of his error are fatal, sometimes catastrophic. How is that possible and why? Why must an eleven-year-old boy die, while he, full of enthusiasm, is running after his friend and does not see the tram that knocks him down? 

Freedom
In the philosophical sphere freedom is „the possibility to act as you want to“. 

In the course of occidental history this question has become complicated „by many thinkers trying to draw conclusions from the essence of freedom about the duty of man not to use his freedom or only in a certain restricted way“. You can never deduce man’s duty from freedom itself, „but only from ethical considerations“. It’s „ethics you must take for granted to be able to make man responsible unrestrictedly for his actions“. There are several answers: atheism, determinism, indeterminism, finality and liberalism.

Atheism maintains that there is no God. It refers to some pre-Socratics (Democritus and others) and Sophists (Protagoras, Gorgias), but also to Cynics and Sceptics. In the present it mainly shows up as positivism. „In both cases it concerns a faith which is not based on any reasoning or argumentation“, that’s why more and more often the expression „atheistic faith“ is used. According to N. Hartmann 
 faith „in a divine law-giver“ is incompatible with value ethics, because the „final determinism of divine providence abolishes ethical freedom (and with it the pre-condition to any moral action)“. If the freedom of a person is valid, it undoubtedly abolishes divine providence. The two realities „oppose each other contradictorily as thesis and antithesis“.

In determinism, the doctrine of the determination of all world affairs, there is included the determination „of all human lives by God“ (also called doctrine of pre-destination), or only of the course of nature (cosmological determinism – causality), or of history (historical determinism, also historical materialism), particularly of the human will (anthropological-ethical determinism), no place for the responsibility of man being left for freedom (atheism). Determinism can pass into fatalism. Sometimes it turns into its opposite – indeterminism (the doctrine that there are states and events for which there is no cause or no cause can be identified).

Finality („referring to the aim, the purpose“) is a determination by the aim, the final nexus (causality is its oppposite). It „is possible because world affairs are causally determined constantly and so calculable within certain boundaries and can be directed by consciousness setting purposes and aims“.
Liberalism wants to get free from „traditions, customs, dogmas“ and „to stand on its own feet“. Liberalism was especially strengthened against scholasticism by enlightenment, against Catholicism during Reformation, and against Lutheranism in Pietism. Liberalism is also a political tendency „in contrast to conservatism“ and pleads „for free competition“ and „for commerce unhindered by the state“, ideologically it speaks „for cosmopolitism, tolerance, and humanity“, in the religious sphere „it fights orthodoxy“ and philosophically „it comes near individualism“ and „stresses the value of personality opposite the values of community“. 


Historical development of the concept of freedom 

Antiquity distinguished two opposing concepts of freedom, creative freedom and another freedom from impediment by force, causality, or destiny. For philosophers like Socrates and Plato it’s a question of freedom and destiny, later with Aristotle, of freedom from despotism in the political sense, with Epicurus and in Neo-Platonism, of freedom from the evils of existence.  For the Middle Ages it was a question of freedom from sin and damnation. One felt and heightened the conflict between „God’s omnipotence postulated religiously“ and „man’s freedom postulated morally“. Renaissance and the following times saw freedom as unimpeded, „all-round development of the human personality“, since the Enlightenment the concept of freedom has been changing more and more, it has been subdued more and more „by the insight into the working of almighty causality in nature and laws of nature, more and more deepened by science“. The question of freedom has become essential for Liberalism, while Marxism has always considered it „a fiction“. According to the latter man is dependent from his environment, from economic circumstances, and from class struggle. According to Otto Veit the postulate for freedom is only justified, „if you can affirm that man is capable of free-will decision“. For that reason the sociological problem is connected with anthropology. There is also the phenomenon of „flight from freedom“, which is an evasion from „free-will decision“. Veit renewed the theory of voluntary decision. There are, moreover, several theories of Existentialism (Heidegger, Jaspers, Sartre), which would, however, exceed the frame of our intended aim. 
 

The view of freedom of the Catholic church

It points out another aspect of freedom, whose opposite is the absence of freedom which still today dominates in some countries of the world and restricts the life of the church. It makes efforts to be present in all peoples and nations, in order to guide them by examples of lives, sermons, sacraments, and other means to faith, freedom and peace of Christ. „Thus the free and safe way to full participation in the mystery of Christ shall be opened to them.“ 
 (AG 5)

One cannot separate freedom from the dignity of the human person and from help. The rightness of the purpose should in no way be stained by greed or lust for power. First one must satisfy the demands of justice, only then offer help out of love, and that in such a way that he who accepts it can free himself gradually from the dependence on others and thus become independent. 

„Men of our time are becoming more and more aware of the dignity of the human person.“ Men are gaining more and more clarity about their dignity and the number of those who, according to their opinions, can act in responsible freedom without constraint is increasing. It’s mainly a question of spiritual values and of „whatever belongs to free exercise of religion in society“ 
. To bring to bear all aspects of freedom, it is important to keep to the moral principles of personal and social responsibility both of the individuals and of social groups. It’s here that the necessity to take into account the rights of others, one’s own duties towards others and the common good are conspicuous. Christians „shall show by their deeds how authority can be combined with freedom, personal initiative with solidarity for the common whole, necessary unity with fruitful diversity“. The church encourages to honour the human person and his/her freedom (GS 75), it invites „to provide for every believer to be guided in the Holy Spirit towards developing his/her personal calling according to the principles of the gospel, towards sincere ands active love and the freedom to which Christ has set us free“ in the Holy Spirit  (PO 6) 
.

Responsibility
Together with the increase of man’s power the spheres of personal and collective responsibility are enlarged. The modern world, at the same time strong and weak, „appears to be capable of doing the best and the worst“. For this world „the way is open to freedom or slavery, to progress or a step back, to brotherhood or hatred“. Man is „becoming aware that it is his proper task to correctly direct the powers which he has wakened himself and which can crush him or serve him. Therefore, what he is asking for, is he himself.“ (GS 9) 
. Man, saved as a new creation, enjoys everything that surrounds him, he sees all things emerging so to speak from God’s hands, and he is grateful. As he „considers and appreciates them as gifts from God’s hands“, he uses and enjoys the creation in the spirit of poverty and freedom of the spirit. Thus he achieves the true possession of the world as someone who has nothing and yet owns everything (cp. 2 Cor 6, 10), as St. Paul says: „Everything belongs to you, you, however, belong to Christ and Christ to God“ (1 Cor 3, 22-23) (GS 37) 
.

In the philosophical definition of freedom we have  maintained the possibility for man to act as he wants. The unavoidable consequence of that reality can instigate man to the most cruel decisions and can thus confront the whole of mankind with the risk of modern war, which consists in its offering the possibilities to those who have the newest technological weapons at their disposal. Thus they have the opportunity to realize the most cruel atrocities. One can never call often enough on everybody, „especially on the rulers and the military commanders to be aware all the time of the great responsibility they bear in front of God and the whole of mankind“ (GS 80) 
. 

The sense of responsibility can and shall cause the concern „to educate others that they strive to form human beings who obey the moral order according to the legitimate auhority and at the same time are lovers of true freedom“. Only such human beings become capable „of judging things following their own decision in the light of truth, of directing their acting responsibly“ and „of liking to join forces with others“. 
 Those men realize their authority as a service to the brothers and thus grant the love with which they are loved by God.
Consciousness of responsibility
The growing of this consciousness of respomsibility is a sign of the activity of the Holy Spirit. He opens men’s eyes and makes them see the diverse and urgent needs of the times and inspires them to the service for the good. For him who believes that Jesus of Nazaret is the messiah and the lord, a thorough renewal is as necessary as spreading the gospel among non-Christians. 

So that the sense of responsibility goes on maturing, one should make efforts „for the development to be achieved by constant striving and for growth in true freedom, in bravely and persistingly overcoming the opposing powers“. A „sensible sex education“ can only strengthen that responsibility and, together with other activities, introduce into several spheres of the human community and open up to cooperation and efforts for the common good. (GE 1) 
.
Conclusion: The two wings of love – freedom and responsibility
Perfect love appears as a fruit of the grace which the Holy Spirit pours into the hearts of his believers. It is manifold and directs to following the recommendations of the gospel. All Christians have been called to achieve them as perfection in their diverse positions. They are to strive for their perfection so that they are not dependent on the things and riches of this world and that they don’t find themselves fighting against the spirit of poverty, but strive for perfect love. 

The novelty of the New Testament consists in the personality of Christ himself, who gives the concepts of body and blood unheard-of reality. In Jesus‘ „death on the cross God‘s turn to himself takes place in which he gives himself away in order to lift up man again and to save him – love in its most radical form. The look at Jesus‘ pierced side, which John talks about (cp. John 19, 37), makes understand what was the starting point of this letter: «God is love» (1 John 4, 8). There this truth can be observed.“ 
 Under the cross we learn that love is possible and we notice that this love has already loved us before. Through our answer „God’s light is admitted into the world“ 
, because love is not passive, but has wings. 
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