FROM MULTICULTURAL TO INTERCULTURAL

The witness of the Christian faith

                                                                                                    Father Luigi Mazzocchio

“Here I am, knocking at your door.

If someone listens to my voice and if he opens his door,

 I'll come to his home, I'll have dinner with him and he with me.”
Apocalypse 3, 20

“Mtu ni watu:

A person's persons are many in every person.”
Swahili proverb

“As it is our eyes which often shut the others

in their narrowest belongings,

it is also our eyes which can liberate them.”

A. Maalouf

In an anonymous Christian writing of the second half of the 2nd century, the Letter to Diognetos, the author tries to explain what Christianity consists of and who Christians are.

“Christians are not different from other men, neither by their territory, nor by their language, nor by their manners. Indeed, they don't live in towns of their own, they don't speak a particular language, don't lead a particular way of life. Their doctrine is not a conquest of learned men's thought or work, and they don't profess, as others, to a human philosophical system. They live in their respective country, but as strangers; they share in all duties as citizens, and they bear everything as strangers. Any strange land is their home country and any home country is a strange land for them.”

As early as at the origin of Christianity, the community of believers is asked to live a choice of life completely incarnated in history in a constant behaviour which transcends it towards a Beyond to reach and towards Another One who completes it.

That choice and that behaviour, where do they come from?


They were born neither from reasoning nor from collective raving.



The Christian faith before everything else (conception of the world, morals, worship) comes from a spiritual meeting with Jesus Christ, acknowledged as God's Son in his human life, which ends in his death and in his resurrection. He is the Living One and in meeting Him the human person discovers himself, the others, God.

The incarnation of God's Son proposes the "scandal" of a God who "makes a pair" with man to exchange his own cultural riches.

The first example of inter-culture is offered by God: divinity lives in humanity and vice versa.

The incarnation of God's Son makes of the human person the preferred way of reaching God, as St. Augustine says: “Go through man and you will reach God.”

In God who becomes a man, Christianity admits the priority of incarnating faith in history and moving forward, according to its rhythms, towards a slow maturation.

In Jesus of Nazareth is reflected the image of man, called to live in a deep communion with God and with the other human beings, acknowledged as brothers.

The inseparability of these two aspects of communion is so strong that Jesus stigmatizes a faith which cannot recognize God in one's own brothers and that he sums up the whole religious law in the commandment: “Love one another as I loved you”.
In the man Jesus “all the treasures of science and of wisdom are contained” 
  and in his person the foundations of living in relations, of spirituality, and of education are laid.
JESUS, THE MODEL OF MAN ON HIS WAY AND OPEN TO MEETING
What is the way in which Jesus expressed his style of relation, his spirituality, his method of education?

· Jesus paid attention to the person:  cf. Mark's Gospel 5, 21-43

Attention to somebody requires the ability of meeting him at a deep level, with one's heart, with the best part of oneself, trying to see the best part of the other, what positive he has got, his intimate reality, his being with the qualities and the riches he disposes of.

Lack of relational depth is strictly correlative to lack of personal depth, to lack of time, to selfishness, to the prejudice according to which one knows and foresees what a person can say or can do.


· Jesus communicated his “ego” deeply:  cf. Luke's Gospel  7, 36-50

Communicating does not only need knowing how to speak to somebody, but also and above all the capacity of listening to him.

Jesus welcomes by listening and communicating his strong wish for his interlocutor to be living and to be happy. This wish is shown by welcoming without conditions, the absence of judgment, calm, patience, interest in what the other expresses of himself.

Deep communication transmits to the other one's own real life, intellectual and affective, in a friendly relation. Jesus' sentence: “I don't call you my servants any more, but my friends”
, expresses this will to inform the others of his life, without wanting to assume a dominant position.

Communicating deeply is not losing one's own autonomy and one's own freedom of thought. One can even disagree about ideas, about actions, distinguishing the person one loves from what one does not share with him.

· Jesus respected  the person's autonomy:  Luke's Gospel  9, 49-56

Deep love does not manipulate persons, it does not want to make them dependent emotionally, it does not tend to assimilating them, by forcing their freedom.

Respect of the other's autonomy is love, because where there is respect, there is discreet presence, which does not hamper; there is also confidence in the other's ability for good. In his diversity, the other one is something positive that neither needs to become similar to us, nor to be only tolerated, but is a source of richness and of personal and social development, by starting a process of interaction and exchange.

· Jesus expressed disinterested and generous love by concrete gestures: John 8, 1-11

It is not enough to declare one's love; the others must realize they are loved. That can happen only through concrete actions, which will be more credible if they are generous.
Disinterestedness of love reveals the conviction that we share the same nature and the same destiny with the others and shows the wish to create shared values which help the common life to stay in God's will, that is to say in peace and in love.

« Non-judgment » expresses that generosity.
In Jesus, the believer finds out he is a being who 

· defines his identity in the meeting with the other one;

· defines his spirituality in the other's love;

· defines his method of education by “liberating” the other one.

In Jesus, the believer understands that the other one is neither different nor distant from him. In every "other", he can see and feel himself, since he shares the same original nature and he cannot feel unconcerned in all the conditions, wanted and not wanted, that man can live in that history and that are also his potentially.


In Jesus, the believer discovers the other one as his neighbour
,
· who is not apart, but near whom he must stay;

· whom he must “see” and whom he must not “pass”;

· to whom he must bow down to look after his wounds;

· whom he must take charge of by "redeeming" him in a difficult present; 

· to whom he must offer concrete hope to live an autonomous future.

JESUS' COMMUNITY 

In spite of the temptation to confine Christianity to an individual and intimate choice, the Church has clearly maintained the communitarian foundation of faith (even if sometimes with questionable methods).

Jesus wanted the church, wanted a community in which to concretize the faith and the love to God. Jesus wanted the Church as his body
 and, as Vatican II says, as “a sign and an instrument of the intimate union with God and of the unity of whole humanity”
…, “constituted for a communion of life, of charity and of truth and assumed by Him as the instrument of redemption for all, and sent to the whole world as the light of the world and the salt of the earth.”

It is Christ's will for the Church to be the continuation of His life and of His mission in time and in space. As the burden of responsibility cannot be taken away from the way of history with its neglects and its belatedness, this burden must, on the contrary, be carried in a humble and courageous way, without false idealism and without fear of making a mistake, accepting to be a daughter of the time and therefore not to be able to offer in a perfect way the ideals wanted by Jesus Christ.

What community can be light of the world and salt of the earth?

· a “closed” community which defends  its limits strictly to safeguard its identity?

· a multicultural community in which everybody tries to find his space and his quiet?

· an intercultural community in which everybody shares his space and is ready to share the other one’s in a reciprocal exchange of life (values, faith, culture etc.)?

Pentecost
 drives the Church in that last direction by making it capable of a new language of communication, which allows everybody to understand one another, in spite of diversity.

It is the Holy Ghost who puts life into the efforts of the Church for it to form itself as a “possible safe place of authentic humanism, a space of dialogue and of regaining shared principles, a circle of the  confrontation between different individual and social ethics and attitudes, but not automatically opposite or mutually exclusive”
. 

To offer a model of intercultural society, the Church must carry out a constant conversion  inside itself to get out of any particularism and dogmatism, and to be a prophecy of a new world where all find their full citizenship.

It would remain a simple utopia, if it could not confront its vision of life with all the others by trying to find a common core carrying a culture respectful of dignity and freedom, in view of the  common good.

The Church offers a vision of life focussed on love, which saves the freedom of the human person, by proposing him to determine himself through Christ's Truth, a Truth it does not own perfectly but to which it aspires continuously. 

The Christian who lives in Jesus Christ's Church knows, or he should know 

· that his religious convictions are the fruit of love meeting with the Lord-Love, who wants to liberate love for all;

· that his faith is a gift to realize a larger plan which can see the fulfilment of himself in the  fulfilment of all;

· that he “doesn't know” why he lives in a world and in a history of salvation to discover and not to conquer;

· that he must build himself as a person and as God's son very slowly, through his wishes and his falls, his joys and his pains, his achievements and his disappointments, his faithfulness and his unfaithfulness;

· that he is not meant to judge the others but only himself, avoiding sterile stereotypes  unable to make him aim at a reality which is in continuous improvement;

· that “respect” does not only mean tolerance, but a discovery of the other one, that is to say knowledge and acknowledgement of his originality in a  horizontal and not vertical  relation;

· that by going to the other one, to his neighbour, he finds himself and defines himself;

· that God is one, that the world is one, and that in order to live with the others, everybody must elaborate a common ethos starting from being certain that every human being is the bearer of a moral sense. 

The Christian lives on his faith in God and in man, on hope in God and in history, on love of God and of the others, for the others.

The Christian lives animated by the Holy Ghost, who every day makes life new to discover, to love and to cause love.

The Christian lives animated by the Spirit of God, who is the Father of all and who wants all his children to form a family and to live the culture of love.

FOR INTERCULTURAL CONFRONTATION

In the style of Jesus and in Jesus' community, the believer establishes a relationship with the others by trying to favour meeting and to reduce the unavoidable conflicts even to integrating them in peaceful acceptation of differences and in the unicum which is common to them.

Faith, as an experience of life and a criterion of the organisation of human experience, aims at translating itself into culture and at influencing the different aspects of the life of a man who lives in relation with the others in 

· the whole of values (spiritual and intellectual ones) of a person, which are the fruit of his history and of his surroundings,

· the way of defining the world and oneself in relation to the world,

· the whole of knowledge in all fields of learning, 

· the imprinting with which identity is defined itself at a certain moment of life,

· the continuous process of personal construction through experiences.

It is advisable to mention that the culture inspired by faith remains a human product in any case, because it is made up of elements learned, interpreted and re-elaborated in the eventual history in continuous evolution.

That’s why any cultural expression needs continuous discernment, which checks its authenticity in relation to the known ideals to be reached.

This being said, I propose to you to think about the way in which the Christian faith is asked to favour the change from a multicultural society to an intercultural society, by analysing the four dimensions in which the confrontation between cultures takes place: time, space, identity, education.

TIME

MONOCULTURAL ATTITUDE (also present in multicultural societies)

This attitude considers time as a succession of stages and a passage from one to the other; intrinsically finalist, functional in view of “action” aiming at an objective. 

INTERCULTURAL ATTITUDE   

It lives time as contemporaneous experiences, which act with and on one another without any interruption. Time is an inside product which gives emphasis to the progressive maturation of the being.

For the Christian, time is not chronos any more, but kairos, a favourable time during which God offers himself to man, to realize his plan of salvation in synergy.

Jesus says:  “The time is fulfilled and the Kingdom of God is at hand, convert yourselves and believe in the Gospel.”
 Not only the economy of the Old Covenant is brought to fulfilment, but whole history. Jesus brings a revolution to the conception of time which is no more considered as a simple succession of events.

Jesus introduces the new TIME, the Spirit's time, a time in which there is always time for BEING and for BEING IN GOD'S KINGDOM.

Converting oneself is “becoming Jesus”: forming an identity which improves continuously in the experience of love to God and love to the others, in a present which anticipates eternity and which is projected towards it unconsciously.

“In Jesus Christ and in every act of faith in him created time receives the nature and the mark of eternity: life lived in faith acquires the measure of the eternal life.”
  

SPACE

MONOCULTURAL ATTITUDE   

This attitude estimates space as an only and not modifiable point of reference.
Space is our own territory, which reproduces itself blindly in every meeting, leaving to the others strict and stereotyped margins of contact.

INTERCULTURAL ATTITUDE  

It considers space as a contingent need and, above all, a psychological element necessary for its own autonomy.

It is the person who creates space and not vice versa, by letting it free for a meeting with the always new other.

“You will not worship God on this mountain, nor in Jerusalem, any longer. God wants worshippers who worship him in a spirit of truth.” The sacred space is transferred into the inside of man who will thus make sacred all the human realities where he will be called to live.

The Christian is free to live in several spaces at the same time, to find himself again in them, to acknowledge the “sacred nature” of the others’ space, to create common spaces of interrelation.

IDENTITY

MONOCULTURAL ATTITUDE

This attitude considers identity as a structure unchangeable and given once for all.

On it there is based the expression of values considered as the stable organizers of reality and of the relationships with the others.

Identity asserts itself here at the others’ expense or in conflict, so that one’s own mental maps can substitute the others' ones.

 INTERCULTURAL ATTITUDE 

Identity is in a process of continuous evolution with progressive modifications, where continuity and discontinuity follow one another.

It necessarily forms relations and therefore it is open to change due to experiences and to the substitution of points of reference.

The experience of values that we have is a temporary map; we accept comparing ours with the others' ones to improve them.

We try to draw a common map in which we can live.

Progress, conversion is the Christian's permanent attitude, in which continuity and discontinuity of faith follow one another, where he does not consider acquisitions as unchanging, but where he always searches for what he does not know yet.
The Christian values are absolute, while the experience we have of them is never complete but in evolution.

The Christian contributes to create a map of values which realizes a more human world.

The Christian identity is “becoming Jesus”, and Jesus, even in having a well-defined personality, was never afraid of losing his own identity in meeting the one who is different.

EDUCATION

MONOCULTURAL ATTITUDE 

Education came to an end once for all and does not bear either revision or innovation. It is based on the values which can provide the subject with that, and only that, mental, affective, and behavioural configuration.

It is built on foundations and certainties, on their repetition and their transmissibility.

 INTERCULTURAL ATTITUDE 

Education is achieved in a perpetual dialectic between what is old and what is new.

Education is an experience which provides an identity having a flexible, contingent, and practical competence, necessary to solve ever different problems.

It is based on the method for facing the meeting with diversity and with the unpredictability of the “not known”, accepted as the original condition of the human person.

For the Christian, education is a maieutical art which aims continuously at liberating the new man from the strict forms of an old way of thinking, of speaking, of acting. The Christian never stops learning and communicating to the others this particular form of training.

It is the new situations which bring man to the maturation of his Christian identity, to getting to know Jesus Christ and to the present and ever new translation of his Gospel.

TO BE … LEAVEN

We started from the early community of Christians to outline the specificity of the faith of the Church, which in Jesus MEETS 
- the Way which is the human person,

- the Truth which is its way of being in God and for the others,

- the Life which is the ability to express authentic love.

The Church models itself continuously on Jesus-Christ in order to assume his specific features and to express them again in the historical time in which it is called to live

· with the style of service,

· with the passion for the human person,

· with the mission of  liberating him from any slavery which destroys his dignity.

By Jesus' “intercultural” attitude, the Church is called to immerge itself in history and to  contribute to a new culture by its way of being, of using time and space, of educating to generous, strong and durable relations, cemented by mutual acceptation and by mutual forgiving.

It is only in this way that it will be able to become the leaven capable of fermenting a society which is today characterized by fragile and conflicting relations, incapable of finding a way of salvation by itself. 

[image: image1]
�	 A Maalouf, L’identità, Bompiani, 1999, p. 29 


�	 Letter to Diognetos  5,1-5


�	 Quoted in Thomas Aquinas, Expositiones de Ioanne, chap. 14


�	 St. Paul 's Letter to Colossians : 2,3


�	 John's Gospel: 15, 15


�	 cf. Matthew's Gospel  8, 5-13


�	 cf. Luke's Gospel  10, 29-37


�	 cf. 1st  Letter to the Corinthians  12 


�	 Vatican Council II, Lumen Gentium 1


�	 Ibidem  9


�	 cf. Acts of the Apostles 2, 1-11


�	 E. Bianchi, La differenza cristiana, Einaudi, Torino 2006


�	 I.Castiglioni, Introduzione all’edizione italiana, in M.J.Bennet, Principi di comunicazione interculturale, Franco Angeli, Milano 2002.


�	 After D.Demetrio, G.Favaro, Immigrazione e pedagogia interculturale, NIS, Firenze, 1992, p. 12.


�	 Mark's Gospel 1, 15


�	 K. Barth, Dogmatik  I, 696


�	 cf. Vatican Council II, Gaudium et spes 57


�	 cf. Luke's Gospel  13, 20-21





UCIIM                                                 Mazzocchio 1                                           SIESC 2008

